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idea of what it is all about. The whole theological terminology is 
offensive to most of us. We do not want to hear anything more of this 
strife about words, but we would have the gospel preached in simpler 
language." Vischer takes up the gauntlet thus petulantly thrown 
down, and successfully shows that the theology of Ritschl had, above 
all else, an eminently practical and churchly end. Instead of making 
out of Christianity a mere church, he sought to make out of it a truth 
for the daily life. It was Ritschl who renewed with emphasis the pro- 
test of the Reformers against the opinion that faith was equivalent to 
"the faith," to subjection to a number of dogmas, to the Furwahr- 
halten of a series of historical facts. Faith is trust in God's grace. 
Working this out ever anew is surely not worthless for the laity. Again, 
Ritschl was the foe to the enslavement of conscience in the name of 
"the faith." Further, he derived the total religious possession of the 
Christian from the person of Christ. If this is a dangerous exaggera- 
tion, the theologian is more likely to be able to indicate it than the 
laity. Ritschl also insisted upon overcoming oneself and the world 
for the sake of service in the present, as against pietistic sentimental 
communion of the individual soul with the exalted Lord — and this is 
in the interest of the practical life of church members. In a word, 
Ritschl's powerful opposition to the Catholicization of Protestantism, 
and equally powerful support of self-dependent morality and of reli- 
gious individualism, are contributions to the daily life of Christian 
people for which we cannot be too grateful. So says our author, and 

so say we all of us, who know. 

George B. Foster. 
The University of Chicago. 

The Body of Christ : An Enquiry into the Institution and 
Doctrine of Holy Communion. By Charles Gore. New 
York: Scribner, 1901. Pp. xv + 330. $1.75. 

This book is in part an attempt of its author, as he himself says, 
to clear up his own thoughts on eucharistic subjects, in view of a con- 
ference to which he had been summoned by the late bishop of London. 
In his discussion he uses the language of an ecclesiastic. He speaks 
of the "holy communion," "the eucharist," "the sacrament," and 
assumes the truth of baptismal regeneration, all of which is foreign to 
the New Testament. Nevertheless he endeavors to unfold the teach- 
ing of the New Testament bearing upon the eucharist, together with 
the views of the earlier church fathers, and appeals alike to both in 
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determining the question in hand. He points out a tendency in the 
Fathers to go.to extremes, and sometimes to opposite extremes, but he 
regards this as merely incident to the infancy of theology. Admitting 
their variations of view, he finds that they are in substantial accord. 

The earlier Fathers did not teach transubstantiation — that was a 
later growth, and was contrary, not only to all early tradition, but 
also to reason and Scripture. But, our author thinks, they did 
teach that in some mysterious but real sense Christ in his whole 
being, including his glorified humanity, is attached to, or is in, the 
consecrated elements of the eucharist, so that those who partake 
of them receive the body and blood of Christ. On the basis of this 
opinion the eucharist is regarded, not only as a memorial of Christ 
in his sufferings and death, but as a sacrifice. It is assumed that the 
words of Christ, in John 6 : 53-58, are identical in thought with his 
words at the institution of the Supper. Partaking of the eucharist 
is partaking of the glorified manhood of Christ. It is the intention of 
Christ in the eucharist "to communicate to his church his own human 
life." The gift received by the participant is the whole Christ, human 
and divine. All this the author sets forth, and endeavors to substan- 
tiate by abundant quotations from the earlier and later ecclesiastical 
writers. To make his thought doubly clear he adds to the body of 
his discussion forty-two pages of notes. 

The whole discussion is a futile attempt to find a middle ground 
between the extreme Romanistic view of the eucharist, on the one hand, 
and the extreme Protestant view, on the other. Futile we say, because, 
in our judgment, either the consecrated bread and wine are, contrary 
to reason, the real body and blood of Christ, or they are merely sym- 
bols which vividly bring to our remembrance Christ, offering himself, 
on our behalf, "without spot to God." Moreover, if we receive by 
faith what Christ wrought out for us by his life and death, then we do 
not receive it by the mouth when we partake of the Lord's Supper. 
And why should we appeal either to the earlier or later church fathers 
to ascertain the meaning of Christ's words uttered at the institution of 
the Supper ? Our author reveals the fact that these Fathers contradict 
each other. The only safe and scientific procedure is to go back to 
the words of Christ himself and to the interpretative testimony of Paul. 
By such a course we get out from under a mass of ecclesiastical rub- 
bish, and are thereby better able to grasp the import of the simple 
words of Jesus. 

Galusha Anderson. 

The University of Chicago. 



